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1. The space for the social recognition of
Islam in Germany is quite limited. In
countries such as Germany, Switzerland or

Spain, the perception of Islam as a threat is

particularly pronounced, as there is

insufJicient distinction made between

"lslam" and Islamist terrorism. Although

other European countries such as Great

Britain, France and Sweden have been

victim to terrorist attacks to a much greater

degree, the fear of Islam is more

pronounced in Germany. Only a quarter of
the German population regards Islam as a

poiential source ofsocietal enrichment. A

negative image of Islam is dominant

throughout broad portions ofthe
population.

2. The maiority of people in Germany tend

toward much stronger negative stereot'?es

and hostility regarding Islam than is the

case with other religions. Ifone interprets

the Religion Monitor data in the context of
other large studies of manifest stereotypes

of Islam - that as well cannot be explained

solely with reference to the fear ofthreats -,
it is clear that a very negative image of
Islam prevails in Germany and in other

European countries. Islam is overwhelmin-

gly perceived as violent, intolerant and

repressive. In this regard, Islarns image is

far worse than that of the other maior world

religions of fudaism, Christianity, Bud-

dhism and Hinduism. The extremist and

repressive phenomena that occasionally

exist within these religions are largely

overlooked.

3..Although Muslims, as the largest

religious minority in German and Europe,

live largely as normal citizens today, their
religion is overwhelmingly regarded as

irreconcilable with Western lalues/culture.

The Religion Monitor data illustrate an

overall European situation in which

approximately one-half to two-thirds of the

European population regard Islam as

incompatible with the Western worid. To be

sure, this is not explicitly a degradation of
Islam, but simply a demarcation of the West

and its culture. In research, such views are

referred to as hidden stereotypes. This

demarcation of Islam and a concomitant

marginalization of Muslims creates a social

climate that can produce considerable social

tensions.

4. Europe's largest minority religion is

excluded and isolated from the widely

propagated values ofa iree and liberal

society. The widespread negative image of
Islam contrasts with the fact that an

overwhelming majority of survey respond-

ents embraces religious tolerance in

general, and that a maiority still approves of
religious diversity even in their own societal

environments. Both vaiues are of im-

portance to social cohesion. However, the
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Religion Monitor data show that negative

stereotlpes oflslam are widespread also

among the liberal middle classes, even

among those that maintain a self,image of
tolerance. Whi1e it is possible that social

desirability has driven up tolerance values

in the survey, it is more likely that tolerant

attitudes are genuinely pronounced, but do

not include Islam. Indeed, Islam is

apparently regarded less as a religion and

culture than as a political and extremist

ideology. Cognitive dissonance and value

con{licts are avoided because Islam is

excluded from the overriding norm of
religious tolerance through the selective

perception ofits status as a political

ideology. To this extent, the negative image

of lslam is not a specifrc criticism of
Islam, but is intolerance disguised as

realism.

5. Hostility to Islam is not a marginal

phenomenon, but is rather a socially

acceptable trend comparable with the "salon

anti-Semitisrn'of the 19th century. Manifest

and latent stereotypes overall harden into a

pronounced hostility to Islam in one-halfto

two-thirds of people in Germany and other

European countrles. This Islamophobia

contrasts with approving and tolerant

perceptions of Islam in one-quarter to

one-third of the population. Comparisons

with the salon anti-Semitism of past times

suggest themselves insofar as parallels to

the anti-Semitism of the 19th century, with

its visions of a religious minority that

threatened society, are clearer than those to

the National Socialist era. Islamophobia is

based on a more or less pronounced pattern

of hostility. However, this is associated with

a firl1y developed racist worldview only in
the rarest of cases, in which Islamophobia is

additionally coupled with an intolerance

toward diversity in general. Today, however,

hostility toward Islam is accompanied by a

general religious tolerance.

6" lslant's image is better arnong younger

people ihan arnong older people. However. it

is unclear lvhelher *ris finding ca:r be

interpreteil as a st;rble generalional ellbct

produ.crng a diltrerentiation in the percepti*n

of lsl:rrl. 1t can be assumed that irr areas

where people grow rlp srrrrmrnded by

reiigious cliversill', N'1us1ir:rs ate lnote likel,v to

be viewed as a parl of Gerneriy". Holvever, the

lact that a rregatir,'e itlagl cf lslarl is corryrxrl

e\,eil arrorlg vounger p*>p1e su€igitst.s that

Jictors brvond lhc social cnr"ilonnrent are

critir:al in deternlinjns per:ccptiors ol lslam.

7. Political ideologies in Germany do indeed

oppose Islamophobia, but to date have

failed to develop ideas for the positive

inclusion of Islam in the Western world.
The cluestion ofwhy political ideologies

have a perceptible but not sweeping effect

on the image of Islam is of central

importance. On the one hand, the greater

acceptance of multicultural diversity within
the center-left political milieu in Germany,

as well as the fact that the political parties

falling within this area of the spectrum have

identifi.ed Islamophobia as an urgent
political problem, has a positive effect on

Isiarn s overall image. On the other hand,

more than 507o of respondents in the

political center and more than 40/o inthe
centerleft still agree with the proposition

that Islam is not compatible with the

Western world. The lack of ideas for a

positive inclusion of Islam has made it
possible even in the leftliberal and alter-

native-left milieu to cultivate Islamophobic

attitudes on the basis ofhidden stereotypes.

8. Currentll', the prevailing negative image of
Islam in Germany is largely unconnecled to

specific right-*-ing ideclogies that - in other

countries - are directed against the immigra-
tion o{tMuslims or toward a ban on mi*a-
rets, Ibr example. The sigti{icant disassocia-

tir:n between lslanis inrage and political

ideologies and core dernocratic r.alues, has

had lire advattage that Islamopliobia has not

:rs a mie been lransiated into coucrete

political acticns. This is particuiari,v true for

Cerman,v, wher-e righl-wing populisl parties
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haye 1or historicai reasons dralvll

less support than in olher Iuropean

countries.

9. Middle-class fears of losing economic and

social status, as well as unemployment, can

affect the perception of Islam; however, the

degree of life satisfaction is more important

than the actual economic position in this

regard. Respondents' conception of their
own status in society affects the perception

of Islam to only a limited extent. People

who identift themselves as holding low

positions and those who see themselves as

holding high positions have a more

negative perception of Islam than respon-

dents who feel their middle position to be

appropriate. However, a large portion of the

middle classes also reject Islam. Relative

fears of social decline appear to be crucial

here, manifesting themselves in varying

degrees at every social ievel in times of
crisis. In addition, unemployment markedly

increases the likelihood that people will not

perceive Islam as societally enriching. This

suggests the predominance of simple

competitive motivations toward Muslims,

who often arrive as migrants on the labor

market. However, as people assess their
economic situations differently, their
evaluations of their own lives more broadly

are also relevarrl. This is coniirmed by the

results ofthe present stud)4 People who are

gerrerally dissatis8ed with their life situati
,)lr ha\-r;, uiqnrEcantly more negative image

of Islam. Three-quarters of those who are

dissatlsfied feel threatened by Islam.

10. Openness with regard to religious

people in general also has a positive effect

on the perception of Islam. The more

respondents trust religious people, the

more positive is their image of Islam.

Everyday religious experiences - even those

that do not require religious belief- are

thr"rs a sieniiicant factor in the development

of a positive image of Islam. Such individu-

al expeliences have a sigrrificantly stronger

eIlect than volunteer community activities

associated with organizations or groups,

which have little effect on the image of
Is1am.

11. Stereotyped conceptions oflslam are

most likely to be shifted where dialogue and

personal encounters take place. Very few

peopie regularly have interreligious contact

at the workplace or in their leisure time.

Even in the so-ca11ed multicultural society,

personal "bridge-building" contacts and

dialogue apparently depend on the approp-

riate conditions being in p1ace. Thus, in
large cities, there is less perception oflslam
as a threat than is the case in more rural
areas. This indicates that the stereoti?ed

views of Islam often arise through mediated

information or opinions rather than

through direct contact, which is often

ileeting in urban areas. Moreover, those

who regularly have contact with people of
other faiths in their leisure time are

significantly more prone to regard Islam as

compatible with the West and as less of a

threat. Among those who regularly have

contact with people ofother faiths in their
leisure time - which in practice, means

contact with the largest religious minority,

the l,luslirns - il appears significantly more

dilficult to cultivate generally negative

stereotl?es and hostility toward Islam.

12. However, personal contact in small

groups contributes to the improvement of
Islarns perception only when the members

of the religious minority do not achieve a

group maiority. If this critical threshold is

exceeded, then Islamophobia statistically

regains the upper hand. The effects of
personal interreligious contact can be

described through the metaphor of a "hi11

effect." Increasing contact initiaily triggers

an upward trend as non Muslims'views of
Islam improve; however, once non-Muslims

are put in a minority position in a small

group, the trend reverses again, and the

image of Islam darkens. The cause of this

effect, which today can arise in neighbor-

hoods with an unusually high share of
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Muslims, as well as in school classes and

workplaces, probably lies in the perceived

reversal of ordinary cultural hegemonies

that can be experienced by individuals in

small social groups. While Muslims

represellt:r sigd8cant minority in German

society as a whoie, they can become a

maf ority in smal1 groups, which reverses

established power relationships and is felt

by non-Muslim members of the majority

society to be disagreeable.

13. Unlike other aspects ofxenophobia,

formal education currently serves as only a

limited buffer against Islamophobia. The

higher the respondents' level of formal

schooling or university education, the lower

is their perception that Islam is a threat,

and the greater is their willingness to

consider Islam as compatible with the

Western world. However, considerable

negative stereotypes and hostilities exist in
educated circles as we1l. Despite the positive

influence ofhigher-level schools and univer-

sities, this finding suggests that knowledge

deficits continue to exist in these institu-

tions, which remain Eurocentric and as a

rule are highly selective in their reception

of Islam and the Islamic world. Whether
Islamophobia in educated circles is also

translated into habitual distinctions and

defense mechanisms with regard to

Muslims cannot be determined at this

point.
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